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Abstract

This study delves into Clement of Alexandria’s relationship with the ancient Greek gram-
matical tradition. By providing an overview of the occurrences of the terms ypaxppxTik6g
and ypappatikr] in Clement’s oeuvre, it aims to offer a more precise understanding of
the author’s perspective on the discipline of grammar, its main representatives, as well
as its specific applications and purposes. Based on the examined passages, the research
contributes to studies on early Christian hermeneutics by highlighting the relevant role of
grammar in Scriptural exegesis.

Keywords: Clement of Alexandria; ypxppxTikr);, ancient grammarians; i €yKOKALx
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1. Introduction

From a cultural and literary perspective, when it comes to second-century Christianity,
it is inevitable to make comparisons with the Greco-Roman world, in which it was born and
developed, and with the Jewish component within it. These two interlocutors were crucial
in the construction of a Christian identity, and their traditions constituted the starting point
and constant term of intellectual comparison for the early Christian communities.

In light of this fruitful, albeit problematic, dialogue, our research focuses on a complex
body of knowledge and skills acquired by Christian authors, which proved fundamen-
tal in enabling them to articulate their own religious discourse and produce their own
methodology for interpreting texts based on traditional categories: grammar.

While the application of grammatical theories and tools is evident in the works of
some Christian authors!, especially in environments with a well-established tradition of
philological studies, such as Alexandria in Egypt?, it may be more challenging to ascertain
the extent to which these authors mastered the discipline, its role in their education,
and which grammarians they referenced directly. Starting from these questions, this
investigation aims to contribute to an already rich field of study by examining the oeuvre
of Clement of Alexandria. A leading intellectual in the Christian world between the end
of the second and the beginning of the third century, his works reveal the combination of
elements and themes that characterises this phase of Christian literary history.

The research offers a review of the passages in which the terms ypoppatikr) and
Yoapupatikéc® occur, with the aim of laying the foundations for further study and expan-
sion*. Clement expressly recognises grammar as a discipline and the grammarian as a
profession®. From the analysis of some passages, it is possible to identify the grammari-
ans mentioned®, as well as the status and purpose grammar assumes in relation to other
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disciplines, and its technical applications, explicitly referred to as grammatical operations,
which support the reading and interpretation of the Scripture.

2. Looking for the Grammarians

The first step is therefore to identify the instances in which Clement uses the title
ypoppatikdg to refer to, and perhaps distinguish, certain figures whose authority in this
professional field he clearly recognises. Texts falling into this category are taken from the
first and fifth books of the Stromateis, as well as the Protrepticus.

In the first book of Stromateis three passages are useful. In the first one, while dealing
with the relationship between the culture and language of the f&pRapot and those of the
‘EAMveg’, Clement states that «above all at a later time the teaching of speeches and also
the writing passed on to the Greeks» from the «barbarians»®. Then he lists a series of Adyot
and literary genres, associating them with their initiators. Among these we find the first
grammarians:

Apollodorus of Cyme was the first person to introduce the name “grammarian”
in place of “critic,” and was addressed as grammarian. Some say that this applied
to Eratosthenes of Cyrene when he had published two volumes with the title
On Grammar. In our sense of the word, the first to be called grammarian was

Praxiphanes of Mitylene, son of Dionysophanes’.

Clement raises the question of who can be identified as the first grammarian. First of
all, there is a division between those who recognise Apollodorus of Cyme'? and those
who recognise Eratosthenes of Cyrene [BN, 12 241, fr. T 8 Pownall = FGrHist 241, fr. T 8
Jacoby], author of works on the subject“. Interestingly, the term ypappotikdg appears to
have replaced kpttik6g, which could refer to a specific aspect of grammar: namely, kpioig
momudTtwy, the judgement of literary works»'2. In this dispute, Clement introduces a
third figure: Praxiphanes of Mytilene [fr. 10 Wehrli]'®, who is said to be the first person
described as a ‘grammarian’ as per use of the term in Clement’s time'*. This statement
is not explained further, probably because its meaning was clear to readers. However, it
suggests an evolution in the status of the discipline, which had also led to a change in how
the professional role of the grammarian was perceived .

In another passage of the same book, Clement refers to Apion [BN] 616, fr. F 2b Keyser
= FGrHist 616, Atyvntiakd fr. F 2b Jacoby], another «grammarian»'®, whose testimony is
useful for supporting his claim that Moses predates the Greeks:

The grammarian Apion, nicknamed Pleistoneices, in the fourth book of the
Egyptian Histories, yet being ill-disposed to the Hebrews, being Egyptian by birth,
having written even a book called Against the Jews, is writing of king Amosis of
Egypt and the achievements of his reign, citing Ptolemy of Mendes as evidence.
Here is the exact passage: «Amosis, a contemporary of Inachus of Argos, utterly
destroyed Avaris, as Ptolemy of Mendes says in his Chronology». This Ptolemy
was a priest. He set out the achievements of the kings of Egypt in three complete
volumes. He says that in the reign of Amosis in Egypt took place the journey of
the Jews from Egypt under the leadership of Moses. This is how he arrives at the
conclusion that Moses was in his prime in the time of Inachus'’.
It is interesting to note here that the scope of the grammarian’s expertise also extends
to writing historiographical and polemical texts, and he becomes an expression of his
environment’s cultural and literary profile. Clement uses Apion as an intermediary for
Ptolemy of Mendes'’s evidence [BN] 611, fr. T 1b, F 1b Gambetti = FGrHist 611, fr. T 1b,
F 1b Jacoby], which establishes the contemporaneity between king Amosis and Moses.
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Consequently, this also ascertains the contemporaneity between Moses and Inachus, from
whose era the oldest Greek narratives are dated'®.

Accordingly, this example shows that historical notions and events are also passed on
through the mediation of grammarians, whose testimony is explicitly quoted and regarded
as valid and authoritative in Christian argumentation. The third passage, also from the
first book of Stromateis, is along the same lines. In this case, the grammarian mentioned is
Crates [fr. 73 Broggiato]'?, followed by the already known Eratosthenes [FGrHist 241, fr. F
9a Jacoby]:

If anyone wants to follow the grammarian Crates and date Homer s birth to the
period of the return of Heracles’ sons, eighty years after the capture of Troy, he
will still be found to be after Solomon, seeing that Menelaus reached Phoenicia in
his reign, as I have already said. Eratosthenes places Homer’s life a century after
the fall of Troy?’.

The debate concerns the dating of Homer in relation to Solomon, and thus the chronological
placement of the Greek and Jewish traditions. Historical landmarks include the Trojan War
and Menelaus’s expedition to Phoenicia. Grammarians may once again be seen as a source
of historical information, giving rise to distinct schools of thought whose interpretations
can be endorsed or rejected. In both cases, Jews are older, which is Clement’s interest?!.

Moving to the fifth book, we find two explicit quotations from two major grammarians,
namely Dionysius Thrax [fr. 52 Linke]*?
Schmidt]?*:

and Didymus [Zvpmooiakd. Zoppiktx fr. *9

Also Dionysius Thrax, the grammarian, in his book On Explanation regarding the
symbol of circles says expressly, “Some signified actions not by words only, but
also by symbols: by words, as is the case of what are called the Delphic maxims,
‘Nothing in excess,” ‘Know yourself,” and the like; and by symbols, as the wheel
that is turned in the temples of the gods, derived from the Egyptians, and that
of the branches that are given to the worshippers”. [...] Very useful, then, is
the genre of symbolic interpretation for many purposes; and it is helpful to the
right theology, and to piety, and to the display of intelligence, and the practice
of brevity, and the exhibition of wisdom. “For the skilful use of symbolic speech
is characteristic of the wise man,” remarks the grammarian Didymus, “and the

knowledge of what is revealed by it"**.

Clement is dealing with symbolism (T0 cupoAtkov £ido¢)? and how this style of represen-
tation (TO THg CUKPOALKAG Eppnveing £idog) can be applied to the theological discourse®®
and as a sign of reverence and veneration, such as the images of the wheel and the branches
for worship. In fact, the need to exercise intuition in order to both attribute a specific value
to a symbol and understand its correct meaning, coupled with the fact that images are
perceived more quickly and immediately, makes symbolic expression, whether through
words or objects, an extremely effective means of communication for Christians.

In this framework, Dionysius Thrax is cited as the author of a treatise dealing also with
religious symbols?’, thus attesting to the general validity and acceptability of Clement’s
discussion with regard to symbolism in the relationship with the divine. On the other
hand, Didymus’s quotation supports the assertion that mastery of symbolic language is a
demonstration of cogi«, both in its correct application and interpretation.

Didymus [Eévn iotogla fr. 6 Schmidt] is also quoted in the Protrepticus, where Clement
reflects on the absurdities arising from the divine names of the Greek gods, which are often
synonymous and can even be used as human names. This is also the case with Apollo:

Further, with regard to Apollo, Aristotle enumerates, first, the son of Hephaestus
and Athena (which puts an end to Athena’s virginity); secondly, the son of Cyrbas
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in Crete; thirdly, the son of Zeus; and fourthly, the Arcadian, the son of Silenus,
called among the Arcadians Nomius. In addition to these he reckons the Libyan,
the son of Ammon; and Didymus the grammarian adds a sixth, the son of Magnes.
And how many Apollos are there at the present time? A countless host, all mortal
and perishable men, who have been called by similar names to the deities we
have just mentioned”®.

Didymus’s testimony attesting to an Apollo son of Magnes is mentioned alongside that of
Aristotle. This highlights the authority attributed to the source, which complements that of
the renowned philosopher and consolidates Clement’s argument.

The last passage in which Clement explicitly names one of these authors with the
title ypopupatikdg is still in the Protrepticus. Continuing his discourse on idolatry, Clement
strongly criticises those mortals who attribute divine names and properties to themselves.
Among those who do this, he mentions kings but also ordinary people:

And not kings only, but private persons dignified themselves with the names of
deities, as Menecrates the physician, who took the name of Zeus. What need is
there for me to instance Alexarchus? He, having been by profession a grammarian,
assumed the character of the sun-god, as Aristus of Salamis relates””.

Although there is little information about Alexarchus™, it is important to note the
expression used by Clement, who quotes Aristus of Salamis [BN] 143, fr. F 4 Sheridan
= FGrHist 143, fr. F 4 Jacoby]’!, as describing him as a «grammarian by profession»
(YPXUUXTLKOG TIY ETTLOTIUN V).

The term émiotrjun refers to a specialisation recognised within a precise field, involving
the development of specific knowledge and skills, and the scientific systematisation of the
discipline. To clarify this point further, it may be helpful to refer to Jean Lallot’s explanation
regarding Dionysius Thrax’s definition of grammar first as éumetpioc and then as téxvn:

La question du statut épistémologique de la grammaire a été vivement, et durable-
ment, débattue. Le cadre théorique du débat [...] est constitué par la distinction
platonicienne [...], puis aristotélicienne [...] entre empeiria « connaissance em-
pirique », tékhne « art » et epistémé « science ». 1l s’agit la, dans un ordre de
rationalité croissante, de trois degrés de la connaissance : la connaissance em-
pirique est un savoir additif, fondé sur le souvenir des expériences qu’on a pu
avoir d’une chose ; I’art suppose en plus une certaine conceptualisation induc-
tive de ce savoir [...], et par la une connaissance des causes qui permettent de
produire (poiein) la chose [...]; a 'art ainsi limité au domaine de ce que 'homme
peut produire et a donc de ce fait un caractere contingent, la science s’oppose
comme la connaissance du nécessaire : c’est un ‘habitus démonstratif’ [...] qui
procede déductivement a partir de principes universels®.

In light of this analysis, Clement’s statement about Alexarchus becomes interesting.
Alexarchus’s aspirations for greatness, which led him to identify himself with Helios,
may have stemmed from his reputation as a renowned grammar expert and from being
sought after because of his professionalism. Alternatively, Alexarchus’s attitude may
have been ridiculous precisely because of the disproportion between the qualifications
required for the role of grammarian and his actual abilities. The classification of grammar
as émoTrun is corroborated by its association with medicine, as can be inferred from the
mention of the physician Menecrates, who also identified himself with a deity, immediately
before Alexarchus.

This final text and the overall review—that did not consider all instances in which
Clement mentions a grammarian, but only those places where he expressly uses the title to
define individuals—therefore lay the foundations for proceeding with the analysis of the
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passages in which Clement refers to grammar as a discipline, relating it to other sciences
and identifying its characteristics and purposes.

3. Speaking of Grammar
3.1. The Status and Purpose of Grammar

Clement addresses this issue mainly in the first book of Stromateis. A few lines before
the passage we have already analysed (Strom. 116,79), when discussing the chronological
placement of the inventors of the various artistic genres in the Greek tradition, Clement
states that «the grammarians present us with the dates of these people»**. The expression

%, with an image that alludes

used by Clement for «grammarians» is Txldeg yp X HLOTIKWY
to the disciples of grammar schools, those who study a discipline, learn its skills and tasks,
and become part of a line of transmission of knowledge. Accordingly, the verb maxpadidwp
conveys the idea of a chain of testimonies that have preserved knowledge over time—in
this case, historical and literary information—and passed it on, guaranteeing the reliability
of the data transmitted. The use of the verb in the present indicative implies the continuity
of this action and its validity even in Clement’s time. It is thus clear that grammar goes
beyond the analysis of language and represents a cross-disciplinary subject that underpins
all others.

Regarding its purpose and the relationship with other disciplines, Clement states in
the same book:

When it says, “Do not keep going steady with a foreign woman,”*

it is advising
us to make use of secular education but not to settle there permanently. Each
generation received beneficial gifts at the appropriate points, but they were in
preparation for the word of the Lord. “There are some people who, charmed
by potions produced by attendant women, have grown old in neglect of the

736

lady of the house, philosophy:”>° some in music, some in geometry, some in

grammar, most of all in rhetoric. Just as the general learnings “converge towards
philosophy”, their lady, “so philosophy herself to the acquisition of wisdom”*”

contributes.

A more extensive analysis of this passage would be required with regard to education in
antiquity and the classification of different disciplines, which is beyond the scope of this
article. For our purposes, we will highlight a few aspects here, referring to the wealth of
studies on the subject for further research®. Grammar, like music, geometry and rhetoric,
is an acquisition of the «secular» world (1] kooptkn) woedeier). These disciplines should
contribute to philosophy, which in turn serves wisdom (co@{«x), that is the ultimate goal of
knowledge and the key to understanding the Scripture®’.

Therefore, grammar is «propaedeutic» to philosophy, as Clement states later in the
same passage”!, and undoubtedly a tool of faith. This role is also evident in Strom. 120,99*:
starting from the Greek tradition, Clement reflects on the aim of philosophy and auxiliary
disciplines, identifying a progression of knowledge up to gnosis, just as in the school
curriculum the ypappotiotig lays the foundations for those who will study philosophy
(6 prooopnowv). The last milestone is the attainment of truth (1) aAnONg kxtdANPig), as
professed by the Christian faith®®.

All disciplines are a combination of tools and skills that, through adequate study and
practice, brings forth the fruit of the vine, symbol of Christ, which would otherwise remain
barren**. Clement presents the reader with the examples of the farmer and the doctor, who
practise their crafts and benefit from a wide range of learnings to improve and refine their
techniques. Similarly, Christians can achieve their full potential by ascending to truth, and
knowledge in various fields, including grammar, provides them with the tools to defend
their faith and bring it to fruition:
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As in farming and so in medicine the expert is the person who has grasped a
wide variety of lessons to enable him to become a better farmer or doctor, so here
I affirm that the expert is the one who brings everything to bear on the truth. He
culls whatever is useful from geometry, the fine arts, grammar, and, of course,
philosophy, and protects the faith from all attacks™.

Clement continues his reasoning by applying this logic: just as athletes, steersmen and
doctors gain credibility in their roles thanks to the continuous practice and the experience
they have gained in the field, so the acquisition of all knowledge should be oriented
towards the attainment of Christian truth*®. And the effectiveness of this approach has
been demonstrated by Jesus himself:

How is it not necessary for someone who yearns to touch the fringes of God’s

power to think distinctly about intellectual objects becoming a philosopher? How

is it not useful to distinguish the ambiguous expressions and those homonymous

throughout the Testaments? It is in fact by an ambiguity that the Lord outwits the

devil at the time of the temptation, and I no longer understand how the inventor

of philosophy and dialectic, as some people suppose, can be deceived by the

method of ambiguity and led astray*’.

Jesus’s mastery of language and tropes, proof of his expertise in grammar*®, was crucial in
enabling him to beat the devil at his own game and expose the deception behind his words:
as observed by Pouderon, “Le verset de Mt 4, 4 ( « ’homme ne vit pas seulement de pain. . .
» ) joue en effet sur le double sens prété au verbe « vivre »”*’. The usefulness of grammar,
which is normally taken for granted as it constitutes the basic set of notions of the language,
becomes particularly evident when the discourse presents more complex and ambiguous
constructions. In the case of amphibology and homonymy, the correct reading of the text
and its implicit subtext is fundamental for interpretation™. This is all the more important
when the context is that of a dialectical confrontation and the adversary is Satan.

These linguistic figures can be combined in the construction of a text that, for differ-
ent purposes, intentionally uses symbols (cvUppoAot), riddles (xiviypuaxto) and allegories
(&AAYopiot), which make it more difficult to understand and open up different possibili-
ties for interpretationSl. Clement is well aware of this circumstance and, as anticipatedSZ,
deals extensively with the symbolic genre in the fifth book of Stromateis. In one passage in
particular, where grammarians are mentioned directly, he states:

Myriads on myriads of enigmatical utterances by both philosophers and poets
are to be found; and there are also whole books which present the intention of the
writer veiled [...]. For Euphorion the poet, and the Causes of Callimachus, and
the Alexandra of Lycophron, and the like, are proposed as an exercise in exegesis

to the grammarians™.

In this extract too, as in Strom. 116,79,2, the expression employed to refer to grammarians is
naideg ypappatik@v??, though in this case it could take on a more specific meaning and
actually indicate the disciples of grammarians, who have not yet completed their studies™.
They use the texts of the classical tradition as a «training field» (yvpvdoiov) to practise and
become familiar with this type of language, a skill which will then be useful for interpreting
the Scripture.

According to Clement, the role of grammarians is thus to engage in exegesis*®. This
raises a further question: what areas does he recognise as applications of grammatical skills,
and with which operations on the text of the Scripture does he explicitly associate grammar?
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3.2. Clement’s Grammatical Knowledge: Skills and Fields of Application

As attested in the first book of Stromateis, the term ypapptikr| can refer to the written
form and the ability to write and compose a text. According to Eupolemus [BN] 723, fr.
F 1b Kaizer = FGrHist 723, fr. F 1b Jacoby]”’, this was taught by Moses to the Jews and,
through the Phoenicians, was adopted by the Greeks™®:

Eupolemus in his work On the Kings of Judaea says that Moses was the first sage
and the first person to transmit to the Jews the science of writing (ypaxpupxtikryv),
which passed from the Jews to the Phoenicians, and from the Phoenicians to the
Greeks™.

This set of skills, consisting primarily of learning the letters (ypdppota) as minimal com-
ponents of language and the logical-syntactic connections that form the basic structure of a
meaningful text, falls within the realm of grammatical knowledge.

Clement reiterates this in a passage from the so-called eighth book of Stromateis®.
When discussing parts of speech, he identifies «names» (T ovouata), «concepts» (T
vonuoata), and «the underlying things» (T Umokeipeva mpdyuatx)’!. With regard to
nouns, he then states that «grammar reduces names to twenty-four universal elements»®2.
These twenty-four elements (ototxeio) are the Greek letters, the essential units that consti-
tute the foundations of the language, according to grammar®’.

If this represents the basis of grammatical knowledge, then a higher level of proficiency
concerns the identification and interpretation of symbolic language, as already discussed®*.
In two passages of the fifth book of Stromateis analysed above, specifically 8,45,4 and 8,46,1—
2% where Clement mentions the renowned grammarians Dionysius Thrax and Didymus,
«symbolic interpretation» (T0 Tr)g oLUBOALKNG Epunveixg €150¢) is a manifestation of copia
which is the greatest achievement for the Christian gnostic.

Hence, language analysis, which begins with the study of letters, evolves into language
interpretation, which applies to figures of speech and their symbolism. A grammatical
operation that combines these two aspects and becomes essential for the understanding
of the Scripture is etymology®®. In fact, in-depth knowledge of the basic elements of a
language and the parts that compose a word, as well as their semantic interpretation, is
required for research into etymology.

An example can be found in the first book of Paedagogus, in which Clement opens a
discussion about the etymology of vijog («child»)®”. According to grammatical rules, the
prefix vi- would have a privative value, but this does not correspond to the meaning that
Clement attributes to the term:

We should not understand the word népios in a deprivative sense, even though
the grammarians have determined that the né- is a privative®.

Clement calls on the grammarians (ypopupatik@v maidec®) as vopo@étou in the linguistic
domain. The author acknowledges their position on the matter although their rule does not
apply to this particular case. In fact, according to Clement’’, ve-1jmiog, i.e., «<newly gentle»,
is the correct etymology of vrjmiog”!: Christians are vrjmiot as far as they are renewed and
made better by baptism.

The case of vrjmiog prompts further reflections. Firstly, Clement must account for the
acquisitions of grammar and its precepts; as such, any linguistic explanation that does not
align with tradition should be adequately justified. Moreover, in order to be considered
credible, the proposed new etymology must comply with the standard procedure for
deriving the root of a word.

So, within the Christian tradition, etymological explanations can also assume a theo-
logical significance’”. By attesting to the origin of the meaning of a term, they provide the
key to its interpretation. Accordingly, the textual form can be considered as the external
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Notes

1

expression of the truth conveyed by the name. Etymological research therefore qualifies as a
field of expertise within grammar with the purpose of contributing to the final achievement
of the Christian truth by revealing the authentic meaning of the words’”.

It should be noted that not all instances of Clement’s use of grammatical tools for
interpreting texts have been considered here. Nevertheless, the intention was to provide
concrete proof and examples, within the research framework’*, of his references and
methodology for working with texts, incorporating grammatical principles.

4. Conclusions

The research conducted thus far has accordingly presented a systematic overview,
albeit only preliminary, of the presence of grammatical tradition in Clement of Alexandria’s
references and methodology. It aims to confirm the validity of this type of comparative
approach for the purpose of a more nuanced understanding of the thought and language
of an author whose work is steeped in references to the Greco-Roman cultural world.

A thorough examination of the passages in which Clement explicitly refers to fig-
ures with the title of ypappotikdg has enabled the discernment of certain grammatical
traditions that support his arguments and some assessments regarding the cultural, as
well as linguistic, role of these professionals. The identification of grammar as émLotriun
then shifted the research focus to its position in relation to other disciplines, particularly
philosophy, and to its aims, which are directed towards the exegesis of the Scripture with a
view to progressing along the Christian path of faith in order to attain the truth. Finally, the
analysis of some of the areas of competence of grammar highlighted the importance of the
discipline for Clement, from the perspectives of both language analysis and interpretation.
Examples of the hermeneutic application of grammatical skills include allegorical exegesis
and etymological research.

The passages examined reveal a conceptualisation of grammar that employs syntactic
and semantic knowledge as a tool for the theological interpretation of the Scripture, as
well as a weapon for defending the integrity of the Christian faith”. In this perspective,
Clement appears to conflate the arts of grammar and rhetoric, thereby strengthening their
effectiveness by profitably bringing their fields of action closer together’®.
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Seventeen occurrences were identified via the Thesaurus Linguae Graecae online database (Available online: https://stephanus.
tlg.uci.edu/ accessed on 29 August 2025) (research string grammatik*), which correspond to the entries s.v. ypappxtikég in
the Thesaurus Clementis Alexandrini (Deodati and CENTAL 2009): Strom. 116,79,3 (ypaupatiki); Strom. 15,29,10. VIII 8,23,2
(ypaxppatikn); Strom. 123,153,4 (ypopportikt|v); Strom. 19,434 (ypappotiktg); Protr. 2,28,3. 4,54,3, Strom. 116,79,3 (2). 121,101,3.
V 8,45,4. V 8,46,2 (ypopupatikdg); Strom. 116,79,3 (ypoppatikov); Strom. 121,117,6 (ypaupotik®); Paed. 15,20,1, Strom. 116,79,2.
V 8,50,3 (YpXUUXTLKQV).

As also observed by the Referees, this study could be enriched both by comparing the use of ypxppatikég with that of @iAéAoyog
and kpttikég, which is only mentioned infra, and by researching the occurrences of other lemmata related to the field of ypdppato
in Clement'’s oeuvre. In this phase, the focus is on assessing the attestation of a first group of occurrences, primarily based on two
critical terms. The initial results are presented here.

See Irvine (1994), p. 165: “Clement was fully aware of the grammatical tradition, even pointing out the history of the discipline and
its meaning for famous grammatikoi like Dionysius of Thrax, and he assumes his readers will interpret his work as a continuation
or culmination of that tradition”.

A partial list is also in Irvine (1994), p. 499 n. 10: “Clement points out that the origins of literary forms were handed down by the
grammatikoi [. ..], and he discusses the meaning of grammatike and grammatikos, citing the earlier exemplars of the discipline —
Apollodorus of Cuma, Eratosthenes of Cyrene, Praxiphanes of Mitylene [...], Crates of Mallos, Apion [...], and Dionysius Thrax
[...1".

See Le Boulluec (2012d), p. 78: “Il convient d’emblée de rappeler que la distinction entre Grecs et « Barbares » doit selon Clément
s’effacer dans le « genre unique » qu’ils sont invités a former, celui des chrétiens, et que les « Barbares », en 1’occurrence, sont les
Hébreux. Mais il faut préciser, d'une part, que pour le théologien Clément, le plan divin accorde aux Hébreux la prépondérance
dans la relation entre les deux peuples, puisque Dieu leur a fait don de la Loi [...]. Et d’autre part, 'exemple des autres « Barbares
», tels que les voient les Grecs, quand ils cedent a la fascination des sagesses étrangeres, est invoqué pour fortifier les privileges
des Hébreux”. Cf. also Deodati (2005), pp. 25-27 (with a comment on Clem. Strom. 116,79,3 and I 23,153,4) and p. 91, and
Deodati (2007), esp. pp. 92-98.

Clem. Strom. 116,78,2 ed. Pouderon: Nod utv opé mote eig “EAMvag 1] Tov Adywv mpNABe StdxokaxAix Te kad ypx@1). The
quoted sources include a reference to the editor of the text. The edition is only specified in full in the bibliography when the
editor or translator provides a broader comment on the text that is also relevant to our research.

Clem. Strom. 116,79,3 ed. Pouderon: [...] AmoAAGSwpog 8¢ O Kupalog mpaotog <ToL YPXLLKTIKOD GVTL> TOU KPLTLKOD
eLoNYNOKTO TOUVORK KAl Y PAUUXTIKOG TIpooTYope BN, éviot 8¢ Epatoodévn tOv Kvpnvaldv @aoty, Emeldt) EE£swkev o0Tog
BLBALa 800 ypappuatini Envypihog wvopndobn 8¢ ypappatikdg, g YOV Ovoudlopey, mpartog [papdyng Atovvoogdvoug
MitvAnvatog. The addition indicated in the text is a conjecture by Meier: cf. Pouderon (2023), p. 256 ad loc. The English
translation is by John Ferguson, with some modifications: cf. Ferguson (1991), p. 83.

Pouderon suggests a correspondence with a quotation by Tatian, though this cannot be confirmed due to a possible error
in the author’s name (in Pouderon 2023, p. 257 n. 3). Ferguson refers to a quotation by Pliny (in Ferguson 1991, p. 83 n.
384). Pini hypothesises an association with Apollodorus of Pergamon, a renowned rhetorician (in Pini and Rizzi 2006, p. 91
n. 32). Otto Stdhlin, based on the scholia to Dionysius Thrax, suggests reading A7oAA6dwpog as AvTtidwpog/Avtodwpog: cf.
Stahlin and Friichtel (1985), p. 51 ad loc. Minna Seppanen, commenting on this whole passage, identifies Apollodorus with
Antidorus of Cyme (in Seppanen 2014, pp. 20-22). On the same line, already B. A. Miiller in Paulys Realencyclopdidie der classischen
Altertumswissenschaft (hereinafter RE, Wissowa et al. 1894-1997), Supplementband III, coll. 121-23, s.v. Antidoros; Pfeiffer (1968),
pp. 157-58: “The date of this otherwise unknown Antidorus of Kyme, whose name is disfigured in some of the manuscripts, may
be the beginning of the third century B.C. But this answer was not undisputed, as we learn from the excerpt of a catalogue of
‘first inventors’ in Clement of Alexandria [...]”; Franco Montanari in Brill’s New Pauly Online, s.v. Antidorus (Available online:
https:/ /referenceworks.brill.com/display/db/npoe accessed on 7 December 2025); and Giuseppe Ucciardello in Lexicon of Greek
Grammarians of Antiquity (hereinafter LGGA), s.v. Antidorus (Available online: https:/ /referenceworks.brill.com/display/db/lgga
accessed on 7 December 2025), with a discussion on Clement’s passage.

Pouderon presents him as “l'un des plus fameux bibliothécaires d’Alexandrie” (Pouderon 2023, p. 257 n. 3) and Ferguson adds
that he “was one of the greatest of all polymaths” (Ferguson 1991, pp. 83-84 n. 385). See, among recent publications, Montana
(2020, pp. 132-259, in partic. 185-91). On Eratosthenes of Cyrene, see also Knaack in RE, coll. 358-88; Pfeiffer (1968), esp. pp.
152-70 (Science and Scholarship: Eratosthenes) and in particular p. 162 on his grammatical works mentioned here; Frieder Zaminer
and Renzo Tosi in Brill’s New Pauly Online, s.v. Eratosthenes (last consultation 7 December 2025): “[...] according to Clement
of Alexandria, who quotes him along with Antidorus of Cyme and Praxiphanes (Strom. 1,16,79,3), he also wrote I'paxppoxtikd
(Grammatikd; but according to Suet. Gramm. 10 he called himself not grammatikds but phildlogos)”; and Emanuele Dettori in LGGA,
s.v. Eratosthenes (last consultation 7 December 2025).

Dion. Thr. Ars gram. ed. Uhlig §1: Tpxppatikn] £0TLv €umetpix TV mTxp& TOMTAIG Te Kok GLYYPXPEDOLY WG &L TO TIOAD
Aeyouévwv. Mépn b¢ autr)g €0ty €& [...] ExToV Kplolg TOMpPATWY, & 6T) KAAALOTOV E0TL TAVTWY TV €V T TéX V). According
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to M. Caster, “« Grammarien » fut d’abord le nom des critiques littéraires, puis le sens du mot se restreignit comme, de nos jours,
al'étude de la langue”: cf. Mondésert and Caster (1951), p. 107 n. 1. See also Pfeiffer (1968), pp. 242—43: “Whether Crates was
concerned in &ykplvew himself, we do not know; but we do know that he who proudly claimed to be a xpiTixdg, not a simple
Ypaupuatiég, practised the kpioig momudtwr”.

He is described by Pouderon (Pouderon 2023, p. 257 n. 3) and Ferguson (Ferguson 1991, p. 84 n. 385) as a representative of
the Peripatetic school; similarly, Pini recognises him as one of Aristotle’s renowned disciples (Pini and Rizzi 2006, p. 91 n. 32).
See, among recent publications, Montana (2020), pp. 144—45. Cf. also: W. Aly in RE, coll. 1769-84, s.v. Praxiphanes; Pfeiffer
(1968), pp. 135-36 and 158: “The literary work of Praxiphanes is here regarded as foreshadowing the work of the Alexandrian
ypaupatiol; his name appears also in the Scholia to Dionysius Thrax in a remarkable historical construction which draws a line
from Theagenes in the sixth century B.C. as the beginning of ypappatixt| to its TéAog, its culmination, in the literary work of
the Peripatetics Praxiphanes and Aristotle”; Hans Gottschalk in Brill’s New Pauly Online, s.v. Praxiphanes (last consultation 7
December 2025); and Michele Corradi in LGGA, s.v. Praxiphanes (last consultation 7 December 2025).

On this see W. Aly in RE, col. 1778: “Der dort gewéhlte Ausdruck ypoppoatikédg, g vOv Ovopdlopey, wobei es unentschieden
bleibt, ob vUv die Zeit des Clemens oder die des Gewidhrsmannes bezeichnet, bezieht sich darauf, daf die elementare Grammatik
spater ypappatiotikt) hief [. . .]”. On this application of the term ypxppxtikog, compared with @A6Aoyog and kpitikdg, and
the reference to Clement’s passage, see Pfeiffer (1968), pp. 156-59.

According to Seppénen, “For Clement, it was the Peripatetic Praxiphanes of Mitylene who was truly a grammarian in the ‘modern’
sense: a scholar and a teacher of language and literature” (Seppénen 2014, p. 21).

Pouderon outlines the historical coordinates of Apion, as well as Clement’s sources: “Il s’agit du contemporain de Claude que
Flavius Josephe prend a partie dans 1’ouvrage éponyme, que Clément a sans aucun doute utilisé lui aussi. Le fragment d’Apion
cité par Clément est sans doute extrait du Aux Grecs de Tatien, 38, 2” (Pouderon 2023, p. 305 n. 3). Regarding this character,
Pini also refers to the testimonies of Tertullian, Pliny and Aulus Gellius (Pini and Rizzi 2006, pp. 112-13 n. 5). See also Cohn in
RE, coll. 280306, s.v. Apion; Pfeiffer (1968), p. 275: “[Didymus] worked in the second half of the first century B.C. and at the
beginning of the first century A.D. The younger Heraclides Ponticus and Apion, the grammarian, were his pupils and assistants
[...]”; Franco Montanari in Brill’s New Pauly Online, s.v. Apion (last consultation 7 December 2025); and Valeria Bacigalupo in
LGGA, s.v. Apion (last consultation 7 December 2025).

Clem. Strom. 121,101,3-5 ed. Pouderon: Amiwv tolvvv O ypappatikdg, 0 ITAetotovikng €mkAndelg, €v T TeThPTN TV
Alyvrtiax@v lotopiv, kaitol @Aamextnuovwg mpog ERpaiovg dtakeipevog, dte Alyvmtiog TO vévog, g Kol KaTo
Tovdaiwv cvvtaExodul BLPALOV, Apwolog ToU AlyvTiwy BaOAEWS HEPVTIULEVOS Kol TV KXT xUTOV Tph&ewv, ndpTupo
napxtifetar [TtoAepxiov OV Mevorjotov. Kai tax g MEewg avtov 0de éxel: «Katéokape d¢ v Aovaplay Apwotg
kot TOV Apyetov yevopevog Tvaxov, &g €v tolg Xpdvoig avéypoapev O Mevdnatog ITtorepadog.» O 8¢ ITtoAe padog 00Tog
LepeUg uev v, Tig 8¢ Twv Alyvmrtiwy Bocidéwv mpa&elg £v tpLoiv OAaig EkBénevog BiPBAOLE kortdx Apwoiv enoly AlyUmTov
Baohéa Mwicéwg Tryovpévov yeyovévar Tovdaiolg Ty €& AlyUmTov mopeiay, €& v ovvanton kot Tvoov Tkpakévor
10V Mwoéw. The English translation is by J. Ferguson, with some modifications: cf. Ferguson (1991), p. 100.

Clem. Strom. 121,102,1 ed. Pouderon: IToAadtota 8¢ T@wv EAMVIKV Tt ApyoAikd, T &rO Tvaxov Aéyw, wg Atoviolog O
Alkapvaooetg &v tolg Xpovoig Siddoket. The English translation is by J. Ferguson: «The history of Argos (from the time of
Inachus, I mean) is the oldest portion of Greek history, as Dionysius of Halicarnassus teaches us in his Chronology» (Ferguson
1991, p. 100).

Pouderon refers to Tatian and associates this figure with the grammarian Crates of Mallus (Pouderon 2023, p. 334 n. 1). Pini shares
the same opinion and adds: “Fondatore della biblioteca di Pergamo e insegnante quivi di filologia, diffuse i criteri interpretativi
allegorici nella critica letteraria, tanto accetti poi ai Cristiani stessi” (Pini and Rizzi 2006, p. 123 n. 70). Among recent publications,
Montana (2020), pp. 222-27. See also W. Kroll in RE, coll. 1634—41, s.v. Krates; Pfeiffer (1968), pp. 235-46; Maria Broggiato in
Brill's New Pauly Online, s.v. Crates (last consultation 7 December 2025); and Lara Pagani in LGGA, s.v. Crates (last consultation 7
December 2025).

Clem. Strom. 121,117,6-7 ed. Pouderon: Kav éneo0ui Tig BovAndi @ ypoppatik® KpamTt kod Aéyn mept v HpokAetdawv
k&Bodov ‘Ounpov yeyovévar peta ém Oydorkovta g TAlov dAwoews, ef)peGﬁUa’cch TEALY ZOAOUWVOE LETHYEVEDTEPOG,
€@’ o0 1) MeveAdov eig Porviknv &eiéLg, g mpoeipnton. Epatoo®évng 8¢ petd 10 Ekaxtootov étog g TAlov dAdoewg TV
Ourjpov f])\LKiocv @épel. The English translation is by J. Ferguson: cf. Ferguson (1991), p. 111.

See Le Boulluec (2012e), pp. 91-110, esp. pp. 104-10.

Dated to the second century BCE: see, among recent publications, Montana (2020), pp. 234-36. Cf. also Cohn in RE, coll. 977-83,
s.v. Dionysios; Pfeiffer (1968), pp. 245 and 266-72; Franco Montanari in Brill’s New Pauly Online, s.v. Dionysius (last consultation 7
December 2025); and Lara Pagani in LGGA, s.v. Dionysius (last consultation 7 December 2025).

Pini identifies him with Dydimus Chalcenterus (Pini and Rizzi 2006, p. 530 n. 10). On this grammarian see: Montana (2020),
pp- 246-53; Cohn in RE, coll. 445-72, s.v. Didymos; Pfeiffer (1968), pp. 274-79; Franco Montanari in Brill's New Pauly Online, s.v.
Didymus (last consultation 7 December 2025); Fausto Montana in LGGA, s.v. Didymus (last consultation 7 December 2025). See
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also Le Boulluec (1981b), p. 180 ad loc. for the debate on this attribution; and, more recently, Montana (2024), esp. Fausto Montana,
Didimo fra Alessandria e Roma, pp. 3-14, and Livia Capponi, Maestro di monarchia: Didimo Calcentero o Ario Didimo?, pp. 15-31.
Clem. Strom. V 8,454—46,2 ed. Le Boulluec: AAAK kai Atoviotog O @paé O ypappatikog €v T Iepi Th)g upioewg mepl
TOU TV TPOXLOKWY CLUUBOAOL eNoi KXTA AéELY- «EoT)Lonvov Yoy ov St AéEewe novov, aAAX Kl S cupBOAwY éviot
TOG TIPAEELG, SLx AEEewC UEY WG EXEL TO AEYOEV X AEAP LKA TTpocy YEARXTO, TO “UndEV dy v’ kol TO “YvwoL oavTtov’ Kad T
ToUTOLg Gpota, dLix 8¢ cLUPOAWY g & Te TPOXOG O TTPEPOLEVOG €V TOLG TWYV OV TeREVETLY ELAKVOUEVOS TTxpix Alyvrrtiwv
Ko TO TV BANQY TV SLO0pEVWY Tolg TTPookvvoLoLy [...] Xpnoywdtatoy dpa TO Tr)g cLHPOALKTG Eppmvelag eldog eig
TIOAME, Kad TIpOG TV 0pOTY Beoloyiay cUVEPYOUV Kad TipOg eVTER ety kol PO EMi ety ovvéoewg kad TPOg P paxvAoyiog
AOKNOLY Kod 00@Lag EVEELELY: «TOQOD YXP TO XpT)odatL T cULBOALKT) PpdoeL de&Lwg, Pnoly O ypappottkog Atdvpog, kol
TO Yvwpiooat 0 dtx Tadg dnAovuevov». The English translation is by William Wilson and revised by Kevin Knight, with
some modifications: https://www.newadvent.org/fathers/02105.htm (last consultation 29 August 2025).

On “le « genre symbolique »” in this passage see Le Boulluec (1981a), pp. 18-20, and Rizzi (2017), pp. 124-26, 125: “Christian
revelation, as contained within the Bible, does not constitute a world apart, nor is it concluded in itself. On the contrary, along
with Greek philosophical tradition at a lower level, it represents a sort of map of reality, which can help reconnect the threads of
human knowledge and experience through a continuous process of symbolic research”. For an overview of the theme in Clement,
cf. Le Boulluec (2017), pp. 55-79, who refers the expression 0 cupBoAkOVv eidog to the rhetorical tradition. Cf. also Deodati
(2005), pp- 69-71, esp. 69 on Clem. Strom. V 8,45,4-46,2.

On this passage and Clement’s use of symbolic language, see the extensive study by Ward (2017); also, Le Boulluec (2012b), pp.
27-57, esp. 53-57.

On this work Pini states: “L’opera qui ricordata era forse una sezione di un trattato filologico pit vasto [...]” (Pini and Rizzi 2006,
p- 530 n. 9). See also Le Boulluec (1981b), pp. 177-79 ad loc.

Clem. Protr. 2,28,3-4 ed. Mondésert: Nai ufv AToAMwva 0 uév Apiototédng mpwtov Hepalotov kai ABnvag (€vtaoda o1
OUKETL Taep@évog 1) ABnva), devtepov €v Kprjrn tov KUpPavtog, Tpitov TOV Awdg kad TéTapTtov TOV Apkdda TOV A vou:
No6pog oUtog kékAMTol mopx Apkaotv- €mi ToUTolg TOV A{Buv katodéyel TOV Aupwvog: O 8¢ A{dvpog O YPapparTikOg
ToUTOLS éKTOV EmL@épel TOV MayvnTog. T16oot 8¢ kod VOV ATOAMwVeg, dvaplOunTot BvnTol kad émiknpol Tiveg dvBpwrot,
elolv, ol mopamAnolwg Tolg mpoetpnuévolg exkeivolg kekAnuévor; The English translation is by Butterworth (1919), p. 59.
Clem. Protr. 4,54,3 ed. Mondésert: Kai oUtt ye Baotielg novov, AN kad tduotot Belolg mpoonyoplalg oeag artovg
Eoépvuvov, g Mevekpdtng O Latpdg, Zevg oUtog émtkekANpévog. Ti pe Sel katodéyery ANExpXOV (YpaptartikOg oUTog TV
EMOTIUNY YeYOVWG, g LoTopel Aptatog O LaAap{viog, «UTOV kxteoxnudtilev eig "HAwov); The English translation is by W.
Wilson, revised by K. Knight: https:/ /www.newadvent.org/fathers/020804.htm (last consultation 29 August 2025).
Butterworth refers to a fragment on Aristus edited by Miiller (Butterworth 1919, p. 123 n. ¢). In his work, Miiller quotes Clement’s
passage and adds: “Alexarchi epistolam citat Aristo O T1)v Anvaiwvy dmotkiay yeypapwg ap. Plutarch. De Is. et Osir. c. 37.
Num forte ille Aristo noster est Aristus? Alexarchus quidam historicus, TtaxAik@v auctor, memoratur ap. Servium ad Virgil.
Zn. 111, 334 et Plutarch. Par. min. c. 7” (Miiller 1979, p. 154 fragm. 2). On this historian see also Schwartz in RE, col. 1463, s.v.
Alexarchos.

On this figure see Ernst Badian in Brill’s New Pauly Online, s.v. Aristus (last consultation 7 December 2025).

Cf. Lallot (1998), pp. 70-71.

Clem. Strom. 116,79,2 ed. Pouderon: ToUg xp6vouvg ToUTwY matdeg maxpoadtdoxot ypxppatik@y [...]. The English translation is
by J. Ferguson: cf. Ferguson (1991), p. 83.

See Pouderon’s observation on this wording: “Mot a mot « les enfants des grammairiens ». Cette étrange expression figure aussi
dans le Pédagogue1, 5,20, 1 ; elle peut trouver son origine, ou bien son équivalent, chez Hérodote, I, 27 : AvS@v maxldog, mis dans
la bouche de Crésus, pour désigner les soldats lydiens” (Pouderon 2023, p. 255 n. 5). In a footnote to the passage from Paedagogus,
Marrou qualifies it as an “[. ..] expression oratoire (cf. Hérodote, I, 27), dont I'emphase est ici ironique [...]” (Marrou and Harl
1960, p. 146 n. 2). Pini translates it as «scuole di grammatici» (Pini and Rizzi 2006, p. 90). In addition to the aforementioned
passage from Paedagogus, Clement uses the expression moldeg ypaxppxtik@y also in Strom. V 8,50,3: ypoppotikwy [...] mowolv
- In a note to the text, Le Boulluec observes: “La correction ntoiv de Stahlin, pour &nacorv de L, est stire. Elle est confirmée
par les tours paralléles [...] et par les expressions comportant mxldeg et un complément au génitif pluriel, courantes en grec
pour désigner par exemple 1’ensemble des « peintres » (Platon, Lois 769 b), des « orateurs », des « médecins », etc.” (Le Boulluec
1981b, p. 192 ad loc.). Both passages (Paed. 1,5,20,1 and Strom. V 8,50,3) will be discussed infra. The phrase is also common to two
Clement’s contemporaries, namely Athenaeus of Naucratis (Deipn. II 32, 49b ed. Desrousseaux - Astruc; VIII 59, 359d) and Sextus
Empiricus (Adv. Math. 1113). It is comparable to Origen’s expression @Aocoé@wv maldeg, which is attested in Ep. Greg. 1.

Prov 5:20.

Philo De congressu eruditionis gratia 77.

Philo De congressu eruditionis gratia 79.
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Clem. Strom. 15,29,9-30,1 ed. Pouderon: ormvika 8" &v @1)- «MT) moAbg {001 7TpOg AANOTPLaV», XpTjodout [éV, 0VK EVELaTp{BeLy
8¢ Kol EVXTIOHEVELY TN KOOWLKT) TS (& TIXPXLVEL: TIPOTIOLS € VEL YXP TG KVPLAKD AGYW TX KXTX TOVG TIPOOTIKOVTRG KXLPOUG
EKAOTN YeEVER OLPPEPOVTWG dedopéva. «Hd yip Tiveg Tolg @IATPOLG TV Oepamatvidwy SeAexoOévTes WALYWPNoAY TNG
Seomo{vng, @hocoeiag, Kal KaTeYpaoay», ol PEv aVT@Y €V Hovatk), ol 8¢ &v yewpetpla, dANoL 8¢ €v ypoppaTike, ol
TAeLoTOL 8¢ &V INTOPLKT). AN g TX EYKUKALX LaxBT)HaTor «GUBAAAETOL TTPOG PLAOTOPLory» TIV S40TIOLV Y AVT@WY, «OUTW
Kol @LAoco@i o ot TpOg coPiog kTNotv» ouvepyel. The English translation is by J. Ferguson, with some modifications: cf.
Ferguson (1991), p. 43.

Cf. Pini’s detailed note on this in Pini and Rizzi (2006), pp. 41-42 n. 12. See also van den Hoek (1988), pp. 2347, esp. 24-33.
For an interesting parallel cf. Or. Ep. Greg. 1, especially this passage: [...] momTikg 8¢ Stx To0T &v NOEAUNY TxpaxAxBely
oe kol @Aooco@lag EAMvwy T(x olovel eig XpLoTiaviopoy Suvipeva yevéoBot &y kKA padTjuoto ) tpormonde VAT, Kol
TO ATO YewpeTpiag Kol AaTpovopiag Xprjotpe €00peva eig THY TV Lep@v ypaxp@v dujynowv: (v, émep paot ghocdewy
TIXLOeG TEPL YEWHETPLAG KOtk LOVOLKTIG YPXLLUATIKTG TE KXL ONTOPLKTG Kol AOTPOVOULAG, WG CLVEPIBWY @LA0TOPiR, TOVO’
Nuelg elmwpev kol mept a0TRg PLAocopixg oG XpLotiaviousy (ed. Crouzel). On this see Rizzi (2017), p. 119: “Thus, the
intellectual education provided by Greek culture and philosophy is no longer a goal or value in itself, only insofar as it can be
useful for explaining the Scriptures”.

Clem. Strom. 15,30,1 ed. Pouderon: Kvp{a to{vuv 1] copia T @Aocopiag wg ékelvn Tr)g mpomondelog.

Clem. Strom. 120,99 ed. Pouderon: Ei & koi StcoTéAAecBat Muag Sux ToUg @LAey KATjuovog Serjoel, ovvalTiov
<TV> QLA0CoQIXY Kok oLVEPYOV AéyovTeg Th)g aAnBovg kataApews, (ymoty oboxy aAndelog, mpomandeiav otV
OHOAOYT|OOHEY TOU YYWOTIKOD, 0UK aiTlov TiBépevol T0 ouvaiTiov ovd uty O oLVEPYOV TUVEKTIKOV 0LS g 0D oUK
dvev Ty @rocopioy [...]. Kaitot kad ka®” Eavtny €dikaiov moté kod 1) @docopin tovg "EAMvag, ok elg TV ka@b6Aov
¢ Stkooo VNV elg v eVplokeTal oLVEPYHGS, KXOATEP Kol O TTPATOG Kod O deVTePog PAOUOG TG el TO Ve p@ov AVIOVTL Kol
O YPAURXTLOTHG TQ 9LA000@NooVTL: [...] AAX TV 0LVEPYQ@V T pév TAelove, T&x & ENdooova mpoo@épeTon SUVauty. H
YOOV ox@TveLx GUVEPYEL TTPOG THV xpddooLy TG dAnBelag ko 1) Stake KTLkT) tpoOg TO i) Do ety Tadg KATaTpeXxoVoxLg
alpéoeory. The English translation is by J. Ferguson, with some modifications: «Captiousness may require us to go on making
distinctions. In saying that philosophy is a joint and contributory cause to the grasp of truth, because it is a search for truth, we
shall be accepting it as a kind of preparatory education for the Christian Gnostic. We do not regard a joint cause as a simple cause
or a contributory cause as having a comprehensive grasp of its object. We do not regard philosophy as a sine qua non. [...] And
yet philosophy on its own did bring the Greeks to righteousness, though not to perfect righteousness, to which we have seen it as
a contributor, rather as the first and second steps contribute to a prospective ascent to the loft or the elementary teacher to the
prospective philosopher. [...] The contributory causes vary in their efficacity. Clarity contributes to the transmission of truth,
dialectic to escaping from the attacks of the heresies» (in Ferguson 1991, pp. 97-98).

See Rizzi (2017), pp. 12023, 123: “Faith is necessary to comprehend the Bible, but philosophical reasoning supports and confirms
the faith of the Church; in Clement’s vision there is an intrinsic relationship”, and also Le Boulluec (2012b), pp. 50-57.

Clem. Strom. 19,43,1-2 ed. Pouderon: "Eviot 5¢ evpuelg oidpevor elva & Lovot prjte @LAdoco@iag dmteoBou (rjte SLaAeKTIKTG,
AN undE TNV QUOLKTV Bewploy EkpacrvBdvery, povnv 8¢ kad PIATY TV TloTiy amoutovoty, domep el undepioy NElovy
EmuéAeLV oo pLEVOL Thg dumédov VPG 133 apxTg Tovg BOTpvag Aaupdvery. Aumedog b¢ O kUpLog dAMnyopetTa [...].
The English translation is by ]. Ferguson, with some modifications: «There are some people who imagine they are fully equipped
by nature, and do not deem worthy to have anything to do with philosophy or dialectic, not even to learn about the natural
world at all. All they ask for is simply and solely faith. It is as if they expected to gather grapes from the very first without taking
any care of the vine. The vine is allegorically the Lord [...]» (in Ferguson 1991, p. 54).

Clem. Strom. 19,43,3-4 ed. Pouderon: Ka®dmep 5¢ €v yewpyla [oUtw] kad €v LoetpLki] xpnotopadT)g Ekelvog O TOLKIAWTEPWY
panuitwv dpipevog, g BEATIOV Yewpyelv Te kol Uytklety dUvaoal, odtw k&vTodfa XPNOTOUXOT] PNuUL TOV TAVTX
ént Ty GAf0etxy dvapépovta, Oote Kod Ao yewpeTpiog Kol HOVOLKT)G K&l ATIO YPXUHUATIKTG Kotk @LAoco@lag adThg
dpemduEVOV TO xpﬁmuov AVETULROVAEVTOV QUARCTTELY Tf]v niiotrv. The English translation is by J. Ferguson, with some
modifications (in Ferguson 1991, p. 54).

Clem. Strom. 19,44,1-2 ed. Pouderon: AUtika kol kuBepVITIY TOV TTOAUTELPOV EMovoUUEY, O¢ «TTOANDY AvOpWTTwv» eldev
«AoTEe», Kol LATPOV TOV €V Te( p& TTOAAQY Yeyevnuévov- T Tiveg kod TOV EumelptkOv dvarAdttovoty. O 8¢ mpog TOV Blov
avaeépwy ékxota TOV 0pOOV €k Te TV EANVIKQY Kol TV BapBapik@v Dmodelypata Kopi(wv moAVELpog 0UTOg TNG
anBeiog ixvevtng ked T GvTL TOAVUNTLG, SiKkNV Mg Bacivov ABov- 1] & €oti AV Srakpivery memotevpévn TO véhov
&mo ToL 0oryevolg xpuoiov- [kad] tkorvog v xwpllery, & TOAUEPLG WV Kod YVWOTIKOG, CO@LOTIKTIV 1V @Aoso@lag,
KOMRWTLKT]Y §¢ YUUVXOTLKTG Kok opormouktv laTpLkmg Kol dntopkTv Stahe KTIKTG KXL LETOL TOG GANXG TG KXTX Ty
BapBapov @rocopiav xipéoels avtrg TN aAnbelag. The English translation is by J. Ferguson, slightly modified: «We
approve of the sea-captain who has had plenty of experience and has visited “the cities of many peoples,” and the doctor who has
treated many patients. This is how some people form the idea of the empirical doctor. Anyone who brings every experience to
bear on right action, taking models from Greeks and barbarians alike, is a highly skilled hunter of truth. He really is many-wiled.
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Like the testing stone, a stone from Lydia that was believed to distinguish genuine from false gold, our man of many skills,
and gnostic, is also competent to distinguish sophistry from philosophy, superficial adornment from athletics, cookery from
pharmacy, rhetoric from dialectic, and among others the heresies according to barbarian philosophy from the actual truth» (in
Ferguson 1991, pp. 54-55).

Clem. Strom. 19,44,3-4 ed. Pouderon: TIG¢ 8¢ oUk &vaykalov mepl VONT@Y @LAOCO@OUVTX SLoAxBelY TOV EmmofoUvT
T ToL B0V duvipews Emr)Borov yevéoBar; TG 5& oL kai Stalpelobat XpN ooV ThG Te AUPLBOAOVG QWVAG TAG Te
OHWVVHWG EKPEPOLEVRG KXTA TG dtabTkag; TIxp” ap@LBoriay yap O KUpLog TOV SLEBOAOV KATX TOV TOD TTELPXTHOD
00@{CeTAL XPOVOV, KX OUKETL Eywye EVTXDOX CLVOPQ, Gmwg TOTE O TG PLA0C0PIXG Kol TRg dtaxhekTikng eUpeTr]g, g
Tiveg UmoAapPAVoLOLY, TapdyeTon TQ Kot Apu@Lporiay dmotwevog Tpémw. The English translation is by J. Ferguson, with
some modifications: cf. Ferguson (1991), p. 55.

The «explanation according to the tropes» constitutes the second part of grammar (Dion. Thr. Ars gram. ed. Uhlig §1: Mépn b¢
UG €0ty €€ [...] 5eUTepov EETYNOLG KATA TOUG EVUTIAPXOVTXG TTOMNTLKOUG TPOTIoVG |[. .. ]).

Cf. Pouderon (2023), p. 184 n. 1.

Cf. also Or. Phil. 14,2, especially this passage: "Eott 8¢ 70U TTapXX TV &y volay TWV AOYIKQV HEYAAWG TEPLTLTTOREY, (1)
KxB ol povTeg TG OpWVLpixG Kt dp@LBoAixg kal kartoxprjoels ki kKuploAe&lag kat StxoToAds- (ed. Harl).

On the use of these figures by Clement, especially in the fifth book of Stromateis, see Ward (2017), pp. 53444, 543: “For Clement,
the text of scripture, and particularly that of the Old Testament, is composed of enigmas—obscure, hidden sayings. Inasmuch as
these words and figures are aiviypxta, they point towards a referent hidden beneath the immediate context. Simultaneously,
the words and figures are symbols in need of interpretation. When one properly interprets the text qua symbol, that is, when he
assigns the symbol with its proper referent, he lifts the enigmatic veil covering the text”. See also Dinan (2010), pp. 175-80.

Cf. supran. 24.

Clem. Strom. V 850,2-3 ed. Le Boulluec: Koi pvpio émi popiolg eUpoipev &v Umd Te @Aoocdpwy VIS Te momTQV
adviypatwdag elpnpéve, émov ye kol GAx BLPAla Emkekpupupévny TV ToL ovyypagéwg BovAnoy émdeikvuton [...].
Evgoplwy yap O momr)g kad Tex KaAAtpudxov Aitix kod 1) Avk6@povog AAeEAVEPx Ko T TOUTOLG TP XTATOLX YV IVATLOY
elg é&r'n/ncrw Yoappatik@wv ékkettot tolv. The English translation is by W. Wilson, revised by K. Knight, with some
modifications: https://www.newadvent.org/fathers/02105.htm (last consultation 30 August 2025).

For which see supra n. 34.

For a different interpretation of the passage see Ward (2017), p. 551 n. 77: “[...] in Str. 5.50.2-3 (GCS 15:360-61), Clement
claims that “obscure” texts are indeed “proposed as an exercise in the exegesis of letters to children” (yvpuviowov eig éE,ﬁyn o
YPXUUXTLKWY EKKELTOL TToLo(v)”.

See Le Boulluec (1981b), p. 192 ad loc.: “Le terme ypapupxTikdg avait pris un sens nouveau, avec la science hellénistique ; il
ne désignait plus seulement le maitre d’école, mais le critique qui se livrait a 1" « explication » (¢£1Tynotg) des textes littéraires
[...]”. As observed by Martin Irvine, commenting on Strom. VI 15,131,4-132,1: “Clement’s interpretation reveals an explicit
understanding of the function of exegetical discourse: exegesis produces a new text from the old, exhibiting in the exegetical text
the hidden sub-text revealed only in a new text. [...] Clement’s writings, therefore, show an awareness of the essential function
of commentary examined at the level of textuality: commentary renews a text through the codes and cultural encyclopedia
of the community, reinstituting its value for an interpretive community within any given historical moment. Furthermore,
Clement shows how all interpretation is allegorical, since interpretation does not seek to repeat or duplicate a text on the level of
expression, but posits a latent, unexpressed, sub-text concealed but interpretable in the text” (in Irvine 1994, pp. 250-52, 252). See
also Ward (2022), p. 200: “[...] Clement of Alexandria is always simultaneously a theologian and a grammarian. For Clement the
commentator, the exegesis of Scripture is the foundational practice of Christian theology”.

On this historian, dated to the second century BCE, see Anna Maria Schwemer in Brill’s New Pauly Online, s.v. Eupolemus (last
consultation 30 August 2025).

Cf. supran. 8 (Strom. 116,78,2: Nod utv Opé mote eig "EAMvag 1] TV Adywy ToepTINOe SLdorokaAlox Te Kol Ypae1)). On this
process see Ferguson’s note: “the Phoenicians reduced a syllabary to the initial consonants, simplifying at the cost of ambiguity;
the Jews and Greeks took over from there: the Greeks by adding signs for vowels produced the first full alphabet” (in Ferguson
1991, p. 137 n. 701). Commenting on other passages from Clement’s Stromateis, Le Boulluec observes: “Tirant parti des sources
hellénistiques qui font des philosophes grecs des disciples de sages « barbares », notamment égyptiens, Clément conclut que les
Hébreux, les plus anciens de ces sages, et au premier chef Moise, sont les maitres des Grecs, selon une représentation propre a
I'historiographie hellénistique, qui suppose influence la ou il y a antériorité” (in Le Boulluec 2012d, p. 87).

Clem. Strom. 123,153,4 ed. Pouderon: EUméAepog b¢ &v 1 Iept v &v T Tovdaia BaoiAéwv 1OV Mwion @notL mpatov 6oQov
vevéoBol kad YpoppaTikl]v ptov tolg Tovdadolg mapadovvarl kad mapi Tovdadlwv Polvikag moporaBely, EAAvag 6¢
niapx Porvikwy. The English translation is by J. Ferguson (in Ferguson 1991, p. 137).

On the questions regarding this book and its relationship with Stromateis, see Matyas Havrda’s comprehensive introduction in
Havrda (2016), pp. 1-77, as well as Chiapparini (2016), pp. 205-38.
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Clem. Strom. VII 8231 ed. and transl. Havrda: Tpio €oti mept Ty @wviv: T& Te Ovopata cURPOAX OVTa TV
VONUATWY KXTX TO TPOTTYOUREVOY, KT EmakoloUBnua 8¢ kol TV Umoketpuévawy, SeUTEPOV 8¢ T VOTLATo OHOLDHKTX
Ko EKTUTIWO HATA TV VTOKELUEVWY OVTx [ ..]- Tp{TOV 8¢ T(x Umtokel pe Ve Tpdy paeter, g’ v Ty T VOTHaTo EVTLTTOUVTAL.
«Speech involves three items: names, which are primarily symbols of concepts, but consequently also of the underlying things;
second, concepts, which are copies and imprints of the underlying things [...]; third, the underlying things, from which concepts
are imprinted in us».

Clem. Strom. VIII 8,23,2 ed. and transl. Havrda: T&x puév o0v OVOpaTo T Y PoptLoeTLKT) elg Tix KaDoALkx otouxeloe k8 dovdyeto
See Havrda (2016), p. 248 ad loc. Cf. also Deodati (2005), pp. 49-50 and 93.

See Le Boulluec (2012c), pp. 61-76, esp. 63-71; and Ward (2023), pp. 150-53.

Cf. supra n. 24 (Clem. Strom. V 8,45,4—46,2 ed. Le Boulluec: AN kai Aoviolog 0 Opaé, O ypoppatikog €v t@ Iept
TG EHQATEWG TTEPL TOL TV TPOXIOKWY oLUBOAOL OOt KT AEELV- «Eojuatvov youv ob dux AéEewg HOVOV, GANX Kal
dlx oLVUPBOAWY Eviol TG TipdEelg, Sux AEEewg HEV G Exel T AeYOREVX AEAPLKA TTXPayYEALXTX, TO ‘Undév dyorv’ kad
TO “YvBL caxvTOV Kl T ToUTOoLG Gpote, Sux 8¢ CLUPBOAWY ¢ 6 Te TPOXOE O TTPEPOUEVOC €V TOLG TV Be@V TeuéveoLy
elAkvopévog mapd Alyvtiwy kai O TV 0XAAQY TV Stdopévwy Tolg mpookuvoLoL.» [...] Xpnowwwtatov dpx O TG
oLHBOALKTG EpunVelxg 180G elg TOAME, Kad TTPOG TIV 0POTY BeoAoyiay oLVEPYOLY Kai TG EVOEPELXY Kok TTPOG EMideLE LY
OUVETEWG KL TIPOG BPXXVAOYLXG AOKNOLY Kotk 0O@lag EVOELELY: «TOPOD YAP TO XPpToOaL Th CLUKPBOALKT) @pdoet Se&Ldg,
EeNoiv O ypappotikog Aidvpog, kad O yvwploat tO Stx TG dnAoVrEVOV»).

The «discovery of etymology» constitutes the fourth part of grammar (Dion. Thr. Ars gram. ed. Uhlig §1: Mépn ¢ avtr)g oLy
- [...] tétaprov étvporoyiag edpeots [. . .]). For Clement’s use of etymologies see van den Hoek (2004), pp. 122-68, and n. 6
for the reference bibliography. Cf. also Deodati (2005), pp. 47 and esp. 74-88.

See van den Hoek (2004), pp. 161-62.

Clem. Paed. 15,20,1 ed. Marrou: Kai y&xp o08¢ €otiv TO Ovopa Tod ynriiov kot otépnoty Tulv vooUrevoy, €mel TO vi
OTEPNTLKOY YPUUATIKQWY YopoOeTovoty mutdeg. The English translation is by Simon P. Wood, with some modifications (in
Wood 1953, p. 20).

Cf. supran. 34.

Clem. Paed. 15,19,1 ed. Marrou: Evtavfx émGTﬁGaL dlkaov T TTpooTyopia Tov YNTiov, 8Tl 0K €Ml AQPOVWY TATTETAL
TO VIjov- YNmOTLog pEV yarp oUTog, vimog 8¢ O verjmog, wg Timog O &maAd@pwv, olov Tog VEWoTl Kl Tpaog T@ TpOmW
vevouevog. The English translation is by S. P. Wood: «We ought now to be in a position to understand that the name ‘little one’ is
not used in the sense of lacking intelligence. Childishness means that, but ‘little one’ really means ‘one newly become gentle,” just
as the word ‘gentle’ means being mild-mannered. So, a ‘little one” means one just recently become gentle and meek of disposition»
(in Wood 1953, p. 19).

On this see Tessore’s note: “[...] Clemente esamina I'etimologia (dal punto di vista scientifico-filologico non corretta) della parola
nepios, “bambino”, che egli collega a neos (che puo significare sia “giovane” che “nuovo” [...]) e epios (“dolce”)” (in Tessore 2005,
p- 51 n. 10). Cf. also Deodati (2005), p. 67.

See Opelt (1962), pp. 53240, 532: “Linguistics and theology did not converge only in a theology of language restricted to
exegetical problems, but also in the field of ancient linguistics and above all in the field of one of its minor branches, etymology”.
Cf. also Deodati (2005), pp. 74-75: “Nei Padri della Chiesa ¢ ricorrente un concetto logico-ontologico, quello della oikovopio
divina [...]. Anche il linguaggio fa parte di questa oikovouix, e un’'indagine sulla sua origine diventa una via per conoscere
la Verita: 1’etimologia non e quindi una scienza solo gnoseologica, ma diventa etica, come mezzo per conoscere Dio dietro il
principio, anche stoico-platonico, della non arbitrarieta dei nomi e della loro giustezza (0p06tng Ovopdtwv)”.

Cf. supran. 3.

See Irvine (1994), p. 163.

On the same line, with a focus on Clement’s exegetical work, see Ward (2023), pp. 122-29, 124: “I emphasize the commentarial
assumptions and strategies that ground textual interpretation - perhaps such that we could even call this ‘grammatical” interpretation
- and I will suggest that this may be helpfully subsumed under the category of ‘commentary,” since the lines between grammar
and rhetoric at the hermeneutical nexus of commentarial activity are blurred”.
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